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INTRODUCTION TO GEETOPANISHAD
by
A, C. Bhaktivedanta Swami

The Rhagavad-Gite is also known as Geetopanishad. It is
the essence of Vedic knowledge &nd one of the most important
Upanishads in Vedic literature.

Tﬁere are many comméntaries on the Bhagavad=Gita in English,
end the necessity for another English edition s hould be explatin-
ed on the following basis: an American lady asked me to recoum=-
mend an English edition of the Bhagaved=Gita which she could
read. I was unasble to do so in good consclence. Of course, .
there are many English editions of the Bhagavad-Gita, but of
those I have seen-- not only in America, but also in India=--
none can be said to be authoritative, because in glmost every
one of them, the author has expressed his personal opinion
through the cormentaries without touching the spirit of Bhage-
vad=Gita as it is.

The spirit of Bhagavad-Gita is mentioned in the Bhagavad~-
Gita itself., It is like this: if we want to take a particular
medicine, then we have to follow the directions written c¢n the
1abel of the bottle. We carrnot teke the medicine according to .
our own directions, or the dirscticns of. a friend not in know-
ledge of this medicine. We rust follow the directions on the
label or the directions of our physician. The Bhagavad-Gita

also should be accepted as it is directed by the speaker Him=-




self. The speaker is Lord Sri Xrishna. ¥e is me~ntioned on
every pags &s the Sunreme Personality of Godhead, or Bhazavan.
Bhaaavan sometimes means any Fowerful person or gjgeni-god, but
heyre it means Krishna. This is confirmed by all the great
echaryas, including Shan¥%ara and Sri Chaitanya Mehaprabhu,

In India there are many &ﬁthorities on Vedic knowledge, and
they have virtually all accepted 3Sri ¥rishna as the Supreme
Personality of GodheAd. The Lord, Himself, also says in
Bﬁagavsd-ﬁita, that He is the Supreme Fersonality of Gedhead.
We should thereifore accept Lhagcvad-Gita as it is directed

bty the Supreme Personality of Godhead, Iimself.

Yow, in the Fourth Chapter, the Lord tells Arjuna that
this yoga system of the ®hagavad-Gita was first spoken to the
Sun God.

"Imam vivasvate yozam proktavan aham avyam
Vivasvan manave praha manuriksakave vravit,.
Zvam parampara praptem imam rajassaya viduh

Sakalena mahata voza nastah paramptapa." (IV, I-2)

.The Lord said, "Ny desr Arjuna, formerly I spoke
this devotional service of Bhakti yoga to the Sun
God. The Sun God told it to IManu end ifeanu tcld it
to Xing Ixsaku. Thus all the saintly kings learnt
this process of transcendental science of linking
with the Supreme by such disciplic succession

celled QRarampar2, but at the present moment this

chain of discivplic successicn or teaching the

science from authority to authority appears to te
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missing or lost."

The clear direction is that the Bhagavad-Gita has to be
understood through the chain of disciplic succession and not
by personal interpretation as it has been in this modern age.
Sri Krishna is here to re-establish *his line of disciplic
succession. Arjuna was chosen because, "You are my devotce and
My friend; therefore, only you can understand." Therefore the
Bhagavad~Gita is especially meant for the devotee of the Lord.

"Sa eve ayam amya te adya yoga proktah puratansh
Bhaktahasi me sakha ca iti rahesyam hi etad uttamam."
(BG IV 3)
"That oldest form of yoga system which was spoken to
the Sun God some millions of years before is now
spoken to you again because you are My devotee and
friend. Therefore you can understand the great
mystery of this science of Bhakti yoga."

Ar juna was neither a great scholar nor a Vedantist, but a
great soldier. A soldier is not supposed to be scholarly, and
yet Arjuna was selected to understand the Bnagavad-Gita because
of one quelification only: he was a devotee of the Lord. This
indicates that the Bhagavad-Gita is especially meant for the
devotee of the Lord.

There are three kinds of transcendentalists: the yogi, the
imﬁersonalist, and the bhakta, or devotee. Krishnea says to
Arjuna; "I am making you the first man of the disciplic success-

ion. The old succession is broizen. I wish to re-establish the

line of teaching which was passed down from the Sun Gecd. So you



become the authority of the Fhegavad-Gita" The ThagavadzGita . -

is directed to the devotee of the Lord, who is directly in seme—

touch with the Lord as a friend. To learn the Phagaved-zita
one should be like Arjuna: a devotee having a direct relation-
ship with the Lurd.
A devotee can be in relationship with the Lord in five
different ways:
I. He may have a passive relationship;
2. He may have an active relationship;
3, He may be in friendship;
i, He may have the relationship of a parent;
5. He mey have the relationship of a conjuzal lover
of the Lord.
Ar juna was a devotee in relationship with the Lord as a
friend. This friendship is different from friendship in the s
mundane world. This kind of friendship is transcendental. =

Everyone has some relationship with the Lord. Unfortunately
E

in our present status, we have forgotten our eternal rela-
tionship with the Lord. Yet, each of the millions upon mill=-
jons of living beings has a particular relationship with Fim,
é:y the process of service one can revive one's original
relationship with the Lord.

Now, Arjuna was a cdevotee and he wes in touch with the
Supreme Lord in Friendship. "Thus, the ®hagavad-Gita was
exnlained to him. How he accepted it should be ncted. This
is mentioned in the Tenth Chapter. After hearinc the “haga-

vad-Gita from the Lord, Arjuna accepted Xrishna as the
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Supreme Brahman. EBvery living being is “rahman, hut the Sup-
reme Living Reing is the Suoreme Brahman. Arjuna accepted
Krishna as nure-- free from all material contamination;

as the Supreme Enjoyer, as tﬁe foremost Ferson; the Supreme
Personality of Godhead; never born; and greatest. Wow, one
may say that, because Krishna and Ar juna were friends, Arjuna
was only saying these thin~s to his friend. Therefore, Ar juna
mentions that Xrishna is accepted as the Supreme Personality
of Godhead, not only by himself, but by Narada, Vyasa, and
numerous other great persons.

Therefore, Arjuna says, "Whatever You have svoken to me,
I azcept as perfect. Your personality is very difficult %o
understand. You cannot be Xnown evin hy the demi-gods." This
means that even versons greatsr than human beings cannct
kpow Frishna. How then, can a human being know Krishne, unless
he is a devotee?

In studying Ehagavad-Gita, one should not think that he
is the equal of Krishna. Krishna is the Suvreme Personality
of Godhead. One who wants to understand Bhagavad-Gita should
accept Krishna as the Supreme Personality of Godhead. Other-
wise it is very hard to understand, anc it becomes a great
mystery.

This Bhagavad-Gita is meant for delivering persons
from the nescience of this meterial entanzlement. lveryone
ts in difficulty, just as Arjuna was on the tattlefield of
Kurukshetra. Not only Apjuna, but each of us ig full of
anxieties because of this materiel entanglement. Our existence

is eternal, but somehow we are out into this position which
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is asat. Asat means unreal.

Unless one is inouiring as to why he is suffering, he
is not a perfect human being. Humanity begzins when this ingquw
iry is awakened in the mind. Tvery activity of the human
teing is seid to be a failure unless this inguiry is present
in the mind. One should ask, "Where am I from? Where am I
going? Why am I here?" When these inquiries are ewakened 1in
the mind of a sane human being, then he can understand
Bhagavaed-Gita. He must also have respect for the Supreme
Personality of Godhead. Krishna comes here just to establish
the rval work of life, which man forgets. Out of many, many
human beings who awaken, the Bhagavad-Gita is directed to the
one who seekxs to understand his position. The Lord has great
mercy .for human beings. Therefore, He spoke the Phagavad~Gita
to Arjuna to enlighten him. Arjuna was actually above all
such ignorance, but he was put into ignorance on the battle=-
field of Kurukshetra just ?E ask what life was all about,
so that our mission of human life can be perfected.

It is the preliminary study of the Science of God which
is explained here. Thb first question is; What is the cause?
Yext what is the constitutionel vosition of the living
entities, or Jiva, in respect to the controller, or Iswera.
Living entities are not Iswera. If I say, "I em not con-
trolled, I an free," I do n&t speak well for my sanity. In
this conditioned state of life, at any rate, we are all
controlled. Next we may consider prakriti, or nature., Then
time-- the duration of the existence or manifestation of this

created universe., Then kerma, or activity. The living beings
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are all engaged in different activities. All cosmic man-
jfestation is engaged in activity. So, we have to learn from
Bhasavad-Gita what God is. '"hat is the nature of Jiva,
living entities? Their relationship with Iswara, the Supreme
Controller? What is prakriti, the cosmic manifestation? What
is the control of Time, and what are the activities of the
living entities?

In the Phagavad-Gita it is established that the Supreme
Godheszd, or Krishna, or Brehman or whatever you like-- the
Supreme Controller-- is greztest of all. The living beings
are controlled. The Lord has control over universal affairs
-- the material nature. Material nature is not independent.
It is working under the direction of tke Supreme Lord. When
we see wonderful things happening, we should know that behind
these manifestations, there is a Controller. Matter belongs
to the inferior prakriti; ancd the living entities are ex~
plained as superior prakriti. Prakriti means "who is con-
trolled."Prakriti is female. Like a hushand controls thke
activities of his wife, prexriti is also subordinate, pre~
dominated. The Lord-- the 3upreme Personality of Godhead--
is the predominator, and prakriti-- the living entities and
moaterial nature-- is predominated. So, according to the
Phegovad-Gita the living entities, although they are part and
percel of the Supreme, are teken eas pravriti. It is clearly
mentioned in the Seventh Chapter of “hagavad-Gita that this
material nature is prakriti and that the living entities are #
also prekriti. The constitution of ths materizl, or inferior

prakriti, is divided into tnree modes: the noce of goodness,
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the mode of passion, and the mode of ignorance. Lbove these
modes is eternal Time. Py the comhinations of these modes and
the control of eternal Time, the activities, called karma,

come into heing. These activities have teen going on from time
immemorial, and we are suffering from, or enjoying the fruiss
of these activities, just as in the present life we enjoy

the fruits of our activities. It is as though I am a business
man who has worked very hard and intelligently ané have amassed
a large bank talance. I am the enjoyer of the fruits of my
activities. Again, if I oven a2 business with a large amount

of money and lose it all, I am the sufferer. Similarly, in the
field of life, we enjoy the different fruits of our work, Now,
these things-- Iswara, the Supreme Lord, jiva the living ene
tities, prakriti or nature,Time, and karma are explained in the
BRagavad-Gita.

Of these five, the Lord, Time, and the living entity are
permanent and eternal, The manifestations of Prakriti are tem=-
porary, but not false, as some philosorhers say. According t»
the philosophy of the Vaishnavas, the manifestations are quite
real, but temporary. They are like the clouds which appear
during the rainy season, buc disappear during tne dry seeson.
These manifestations occur at certain intervals and then they
disappeer and the vecetation dries up. Neverthelesé, this proces
of Nature is working eternally.

Material nature is separated energy of the Supreme Lord,
The living entities are alsé?gnergy of the Lord, but they are
not seﬁ?ated. They are eternally related with the Lord. So, the

Lord, Nature, the entity and Time are ell eternal. Karme is not
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eternal. The effects of karrmz2 may be old, and we may be suf-
feriag frum the results of activity performed from time imme-
morial, but we are able to change our activities. We simply

do not knew which activities will give us relczase from these
material entanglements, but this is explained in the Bhegavad-

Gita. *
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The position of Iswara is that of Supreme Consciousness.
The entities, being part and parcels, are also conscicusness.
The entity 19 explained as prakriti, or Nature, and so also is
material energy. But the living entities are conscious, ang
matter is not. Therefore, the jiva is called the higher energye.
But the jiva is never supremely conscious et any staze. The
Supreme Consciousness, explained in the Bhegavad-Gita as the
Lord, is conscious, and the living beings are consciocus. The
jiva is conscious of his limited body, but the Lord is infinite
ely conscious. The Lord lives in the heart of every being.
Therefore, he has the conscicusness of all living entities.

The paramatem is living in each heart as the contrcller.

g2
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He is giving directions tu act as He desires. The living
entity, however, forgets what to do. He determines to act in
one way, then becomes entangled in his own actions and react-
ions and achieves only frustration. When he gives up one body
for another, as one changes a dress, the reactions of his
past activities remain with him, determining his next birth.
Actions can be changed when a living being is in goodness,
eand, in that state of sanity, he chooses to end his entangle=-
ment.

So, of the five items, all are eternal, except karma,
Now, the entity's consciousness and the Lord's consciousness
are both transcendental. They are not generated by association
with matter. The theory that some material combination can
generate consciousness is reﬂécted in Bhagavad-Gita. Just as
a 1ighf may be reflected according to the color of the glass,
consciousness is reflected in the material world. But it
does not depend ucon matter for its existence.

The Supreme Consciousness, Iswara, is different from
coﬁsciousness of the 1living entity in this way:the- Supreme
Lord says that when He descends into the material world, His
consciousness is not materially affected. If He had been
~nontaminated by contact with matter, He could not have spoken
Bhagavad-Gita. However, we living entities are contaminated
by the material world. The Fhagavad-Gita teaches that we
must purify our activities in order to draw our consciousness
back from material entanglement. This pﬁrification of ectivity
is celled bhakti, Bhakti means theat, elthough one's activit-

jes appear to be ordinary, they are actually purified. One
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may appear to work like an orcinary man, but the activities
of a devotee of the Lord are not contaminated by the three
gunas, or modes.

when our consciousness is contaminated by matter, this
is called our conditioned state. The false ego is the beliefl
that one is the product of this matter. One who is absorbed
in this bodily conception, as Arjuna was, must get free from
it. This is a preliminary for one who wants liberation.
Freedom from this material consciousness is cilled mukti.

In Srimad Bhageavatam, also, mukti is used to mean liberation

from this material concept and to return to pure consciousness.
The whole aim of Bhagaved-Gita is to teach us to reach this
state of pure consciousness. Cn the last page of Bhagavad-Gita,
‘Krishpa asks Arjuna if he is now in purified consciousness.
This implies action in accordence with the directions of the
Lord.

So, consciousness is there, but because we are only parts,
' we tend to be affected by the modes of Nature. That is the
difference between the individual living entities and the
Supreme Lord. In contamination, consciousness says, "I am the
Lord. I am the enjoyer." Every materisl being thinks this.
Consciousness has two psychic divisions. One says, "I am the
Creator," and the orher says, "I am the Enjoyer." Actually,
the Lord is the Creztor and tne Enjoyer. The entity co-oper-
ates like a part in a machine. In the body, for example,
there are hands, less, eyes, %:é: 2ut these parts are.not
the enjoyers. The stcmach is ége enjoyer. L1l the parts of

the tody are éggaged in setisfying the stomach. Everything



should be given to the stomach. You cen become healthy throu-
ghout your entire body when éhe parts of the body co-onerate
with the stomaech. Similarly, the Lord is the enjoyer and we
living beings have ornly to co-overate with Eim. If the fin-
gers try to enjoy the food, they are unable. They must zive
the food to the stomach in order to receive the benefit of it.

The centrel figure in existence is the Supreme Lord. The
entities, by cooperation, can enjoy. If a master is satisfied,
his servants are also satisfied, of course. The entities have
this tendency to create and enjoy because the Lord has it,
and the entities are Fis parts and parcels.

e find, in Rhagavad-Gita, that the Lord, the entities,
manifestation, Time and action are corpletely explained.
Taken together, this cumplete whole is called the Absolute
Truth, Sri Krishna. The Impersonal Brahman is also subtor-
dinate to the Complete Person. It is exvlicitly explained
in the Brahma Sutra as being like the rays of the sun emanat=-
ing from the sun disc. Brahman reslization of the Absclute
Truth is therefore incomplete. The Supreme Personality is
above Pranman. The Supreme Personality of Godhead is called
Sat-Chit-Ananda.

Brahman realization is realization of Fis Sat, or eter-
nity feature. Paramatman reclizaticn is realization of His
Sat-Chit asvect~-~ eternity and knowled-e. But, realization
of the Personelity of Godhead, Sri Krishna, is realization
of all features~- Sat-Chit-Lnanda-- in full virraha, or form.
The Lcrd has Forrm. He is a transcendentel person. This is

confirrmed in all Vedic literature. Just as we are persons,

1 £
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T
sa 1s the Ultimate Truthe Realization of the Supreme Person-
ality of Godhead is realization of all the features of the
Absolute Truth. The complete whole Personality must have all
that we see and all that we do not see.

This phenomenal world is also complete by itself. The
twenty-four elements of which this manifestation is comprised
are complete in this universe. No further outside energy is
needed. When the time is complete, the universe will be ann-
jhilated by the complete arrangement of the Complete. Small

|~veom plete
comnletes exist in the whole Complete.!ﬂtﬁﬂp&ebe knowledge
results from misunderstanding of the complete Absolute Truth.

Rhagavad-Gita is complete. The Vedic knowledge is infall=~
ible. Here is an example of how the Hindus accept Vedic know=
ledge as complete. Cow dung is sacred according to Vedic
scripture. If one touches the dung of an animal, he must
bathe his whole body, and yet cow dung can purify an impure
place or person, according to Vedic scripture. This seems
contradictory, but because it is a Vedic injunction, we
accept it, and, by that acceptance, we make no mistake. It
has been found by modern chemists that cow dung is a com-
position of all antiseptic properties.

Vedic knowledse is complete, as it is above all doubts
or errors. And Bhavagad-Gita 1s the essence of all Vedic
knowledze. Vedic knowledge comes down from higher sources.

It is not like our material research work, which is imperfect.
We must receive this knowledge from the spiritual master,

through the disciplic succession, which began with the Lord

ch k] PR
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alteration

Just as Arjuna accepted Rhagavad-Gita without any -swibbesg,

s \tera e ~,

‘ so we too must accept Bhagavad-Gita without any owstisng,

interpretation, or whimsy. We should accept it as perfect

b

knowledge, spoken by the Lord Himself. Only the Lord could
have given this infallible knowledge. A living entity would
not be able to.

A living being in the mundane world has four defects:

I. He is sure to commit mistakes.,

2+ He is sure to be illusioned.

3. He has a tendancy to cheat.

L. His senses are imperfect.
With these four defects, one cannot offer perfect information.
Vedic knowledge was imparted by God in the heart of Brahma,
the first living being in our universe, who passed it down
through his sons.

Except for the Lord, no one is the proprietor of any-
thing. The Lord is the original Creator. He is the creator
of Brahma, the original being in cur universe. Therefore,
we should accept things given tc us by the Lord as our allot-
ment. Arjuna had decided not to fight. He told the Lcrd that
he could not enjoy the kingdom if he killed his relatives to
obtain it. This was due to his bodily concept of himself,
and thus his relationship with uncles, brothers; nephews, and
so forth, all these relatiornships pertain to the body. Rut
finally, Arjuna agreed to work for the Lord's enjoyment. We
should not act like ordinary animals. Fuman life is meant for
something else, Vedic literature is meant for humen beings,

not for animals. An animel can kill without sin because he
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is bound by the modes of his nature. But, if a man kills, he
is responsihle. He has a choice in his actions.

In Rhagavad~Gita activities are expleined as determined
by the three modes of nature. Thus, there are actions per-
formed in ignorance, in passion, and in goodness. There are
also three kinds of eatables: food eaten in ignorance, in
passion, and in goodness. These are all clearly described.

Therefore, if we properly follow the instructions in
Thagavad-Gita, our lives will be purified and we will reach
our ultimate destination. This destination is also explained-
in Bhagavad~Gite.

Beyond this material sky there is a spiritual sky. This
material sky is temporary, and at the end of this universe it
will be annihilated. That is the law of material nature. But,
there is another nature which is eternal. Ths jiva is eter-
nal just as the Lord is eternal. We have an intimate relat-
ionship with the Lord, and we are qualitatively equal to the
Lorde The transcendental abode is also eternal. The associa-
tion of the Lord and the living entities in the transcendental
ebode is the ultimate aim of human life.

The Lord is so kind to the living entities because the
living entities all have a claim to being sons of the Lord.
The Lord says that, of every typesof living entity, whatever
its kind, He is the Father. The Lorcd wishes to reclaim all
these living souls, to have them back in the eternal sky.

The entities can be restored to the eternal sky, once they
are free of illusion. So, Fe comes Himself, in different

incernations, or else he sends Eis confidential servants sas
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sons or as acharyas, to reclaim the conditioned souls. This
reclaiming is no sectarian religious process. It is the
eternul function of the eternal living entities in reletion-
ship with the Eternal Lorde.

Seratan Dharma means the eternal religion. This word
is explained as something without a beginning and without
any end. We must accept: the word like this. The word religion
is somewhat different from Sanatan. Dharma. It means faith
and faith may change from one object to another. But Sanatan
Dharma means that which cannot be changed . Ligquidity cannot
be taken from water. Heat cannot te taken from fire, Similarly
Sanatan Dharma canndt be taken from the living entities. We
must find out the eternal function of the eternal living entit-
ies, in order to know what Sanatan Dharma is. Ramanacharya says
this has no beginning and no end. Some may feel that this 1is
some what sectarian concept, but if we look deeper, we will
see that Sanatan Dharma is the business of all the people of
the world-- nay, of all the living entities in the universee.

Now a particular religious faith may have some beginning
in the history of human society, but Sanatan Dharma lies out=-
side of history, as it belongs to the living entities who
have no birth and who never die. They continue to live after
the destruction of the material body, just as they lived
before its formatione.

Let us try to understand this eternal religion from the
Sanskrit root word for dharme. This word root, dhr means to
sustain. “Therefore, dharma is that quality which remains always:

and which cannot be taken away. When we speak of fire, it is
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concluded that light and heat will be there. Otherwise we can=
not call it fire. In a similar way, ve must find the constant
companion of the living being. That eternal part of quality

is his religione

When Sanatan %233:3& asked Lord Chaitanya about swarup,
or the real constitution of the living being, the Lord replied
that the real constitution of the entity is to render service
to the Lord. Extending this, we see that one being serves
another living being in some capacity, and thus enjoys its life.
An animal serves a man, a friend serves his friend, mother
serves child, husband serves wife, Mr. A. serves lir. R. Mr.

B. serves Mr. C, and so on. There is no exception to service
in the society of living beings. The politician convinees

the voter of his capacity for service ard thus gets his job.
The artisan serves the merchant; the store owner serves his
customer. In fact, no living being is exempted fronm rendering
service to others. Service then, is a thing which is tke con=-
stant companion of the living being, and it can be ccncluded
that rendering service is the eternal religion of the eternal
living being.

When a man claims allegiance to some designated faith or
sect, such as Hindu, Buddhist, Mcslim, or Chrisﬁian, this is
non=Sanatan. Such faiths can be changed. The Moslem may become
a Christian, or the Christian may becorne a Hindu. Such change-
able faiths, therefore, is not religion. However if one be
Hindu, Moslem or Christian, one is always a servant. So the
particuler faith is not the religion, but the service is the

religion.




18.

We are in a relationship of service to the Supreme Lorde.
He is the Enjoyer and we are His servants. We are created for
His enjoyment, and if we accept that position, it makes us
happy. Going back to our earlier example, fingers cannot be
indevendently happy without the cooperation of the stomach.
Similarly, the living entity cannot be happy without rendering
service to the Supreme Lord.

Worship of demi-gods is not approved in Bhagavad~Gita
because, in the seventh chapter, twenty-eighth verse; the Lord
says, "Only those who are adrift by lust worship the demi-gods
and not the Lord."

Now, when we speak of Krishna, we should remember that
this is not a sectarian name. Xrishna means all pleasure.

Xrsi bhu vacka savdo nas ca nirvrti vaceka

Tayor aikyam param brahma Krsna iti abhidhiyate.

Krs + bhu = the substance which attracts, nas = the

highest transcendental pleasure. Therefore Krs + na

= the Supreme Brahman Personality of Godhead.
Krishna, the Supreme Lord, is the reservoir of pleasure. Our
consciousness seeks happiness because we are part and parcel
of the Lord. ™The Lord is always happy, and if we dovetail

our activities with Eis, we will partake of His happinesse.

“o
:The Lord incarnates in order «% show us His Joyous nature,

and éiastimes. When Krishna was at Vrindaban, His activities
with his friends, the cowherd boys, his girl friends, and all
His other. pastimes were full of happiness. The whole populat=
ion ¢f Vrindaban was mad after Him. At this time, He even

restricted his father from worshipping the demigods, to show
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us that no one need worship any god but Him,
The purpose of human life is to return to the abode of ¢
the Lord. This is described in Bhagavad-Gita, the description
of the eternal sky. This is in Chapter 8, verses I9 and 20:
"Bhutagramah sa eva yam
Bhuta-bhuta pralivate

Ratryagame casah partha
Prabhavaty aharagame,

Paras tasmat tu bhavo nvo
Vyakto vyaktat sanatanah
Yah sa sarvesu bhutesu
Nasyatsu na vinasyati

We have a material concept of the sky, witb the sun, stars,
moon, etc. But the Lord says that in the eternal sky there is
no need of sun or moon, nor of fire or electricity, becwuse
the spiritual sky is already illuminated by the Brahmajyoti,
the rays of the Supreme Lord;'Brabhjyoti is in the Spiritusal
sky and-it is named Goloka. The Lord resides eternally in

His supreme abode, but He can be approached from here also.

The Lord comes to manifest His real form, Set-Chit Ananda
vigraha, so that we don't have to imagine what He is like.
Howewer, although the Lord comes among us and plays with us
like a human being, we should not think that He is one of us.
It is because of his onmipotence that He can come amonz us and
show us His pastimes. _

There are innumerable planets in the Brahmajyoti, just as
there are in the material sky, tut all these planets are spirite
ual, nov material., The Lord says that anyone who can %
that spiritual sky need not return to this material sky. In
the material sky, even if we live on the highest planet, which

is called Brahmaloka, we must still suffer the miseries of
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material existence. These miseries are four:birthgdeath,
disease, and old age; no material being 1s free of them.

The Lord savs that the living entities are travelling
from one planet to another. e need not rely upon mechanical
errangements to go to other planets. For anyones who wants to
go to another planet, such as the moon, the Bhagavad-Cita in=-
structs that there is a simple formuls~- even to go to the
highest planet. If we practice the process of worshinping the
particular demi-god of the particular planet, we can go to that
planet.,

yanti devavrata devan

pitrn yanti pitrvratah

bhutani yanti bhute jya

yanti madyajino ¥pi mam

Persons who worship demi-gods,

mistaking them for God, can approach such

planets where the demi-gods like Indra and

Chandra are. They are authorized representatives of

God, entrusted with administration of material

affairs. Such versons do not know what God

actually is., Those who worship their

ancestcrs reach the planets that their

encestors have reached. Those who worship

material things remain in the realm of

matter, and those who worship Me (Krishna),

they approach My abode.
In this way, we can go to the sun, the moon or any other planets
However, Bhazavad-Cita advises us not to go tc any of these
material planets. Not even the Brahmaloka, which can only be
reached by mechanical means in forty thousand years. In the
spiritual sky there are innumerable planets which are never
annihilated, but there is one celled Krishnaloka Vrincaben,
the Suprere Planet.

Bhagavad=Gita gives us the opportunity to leave this mater-

ial world and to gc to that eternal existence in the eternal
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And, as long as we want to lord it over meterial nature, thore
is no chance of going back to the spiritual Kingdom of God.
That eternal Kingdom, which is not destructible like this mater-
ial world, can be approached only by one who is not bewildered
or attracted by this material nature. One who is attrected by
devotional tservice to the Lord can go to that eternal Kingdom.

Our senses3 are so imperfect that we cannot even see all
the planets that exist in the material sky. Vedic literature
gives us information of many worlds that exjat here. But one
should hanker after tne spiritual sky and the Supreme Kingdom.
When one reaches the, Supreme Kingdom, he doesn't have to return
to the material worlc.

Now; a question may be raised: how do we approach the
abode of the Supreme Lord? In Chapter 8, versss 5-8, the means
for apprcaching the Lord's Supreme Abode are given: at the time
of death, if one thiuks of Krishna and remembers the form of
Krishna, and then quits the present bcdy, then hs surely approa-
ches the Spiritual Kingdom. Just as the transcendenial nature
of the Lord is Sat-Chit-Ananca vigraha, so the Lord has His
Form, but this Form is eternzl. This present body of ours is
not Sat-Chit-Ananda. This bocdy is asat; or perishable, full of
igncerance, and niranda-- not happy. |

The Lord cays that when one quits this material bogdy
remembering the Form of Sri Krishna, hs at once achieves his
Sat-Chit Ananda vigreha-- the sriritual existencs. This

also apprlies to rebtirita in tkis world. A man dies when his
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next birth has been decided by higher authorities. The acts
of this life are a mreparation ground fcor the next lire. We
are preparing for the next life by the activities of this life.
So, if we make preparations to go to the abode of the Lord,
we get a spiritual body, or spiritual nature, like the Lord
has.,

Now, there are different kinds of transcendentalists,

as we have already explained. There is the Brahman~Vadi,the

Paramatmen-Vadi, and the devotee. In the spiritual sky, or

Brahmajyoti, there are innumerable spiritual planets. The
nunber of these planets is far greater than 211 the universes
of the material world. The spiritual world represents three
fourths of the Creation. One Tourth of the Creation consists
of innumerable universes like this one. Each universe has
millions and milliions of planets, but all of these universes
together comprise only one fourth of the wholie creation.

Xew, one who wishes to go to the Spiritual Abode, and
wishes to enjoy the association of the Supreme Lord, enters
into a planet of the spiritual sky. There are many nares for
these planets. Any transcencdentalist who, at the time of
death, thinks of the PFrahmjyoti, or parametman, or Sri XKrishne,
enters the spiritual sky, but only the devotees may ge to the
Lord. The L¢rd further says that there is no gdoubt of this.
One should not disbelieve. Whea the Lord speaks, we should not
re ject any part of what He says. Arjuna, whom we should emulate,

says, "I believe everything that You have said." The Lerd
says that et the time of death, whoever thinks of Him will

certainly enter into the spirituel sky. There should be no
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doubt of this,

Bnagevad--Gita also describes how one should act in order

to enter into the spiritual Xingdom. Material nature is a

display of one of the energies of the Supreme Lord. In the

Vishnu Purena, the energies of the Supreme Lord have been

sumearized. The Lord has diverse, innumereble energies, of

whizh we cannot conceive. But great learned souls have sum=-

marized
is that
Vishnu.
energy,

A1l the

all of these energies into ihree categories, The first
all these energies are different rotencies of the Lorde.
That energy is transcendental. llext is the marginel
which lies between the spiritual and the material.

living entities belong to the eternal supsrior energy.

Material energy is in the mode of ignorance. Material energy

is also

from Bhagavan. Ye can, at death, either leave this

material world or rermain here.

We

How can

are accustomed to think in terms of material energy.

we transfer our thinking of material energy into

thinking of spiritual energy? There is so much literature of

the material world, like novels, newspapers, etc., We must

traasfer
erature.

like the

our reacing from these to the spirituel Vadic lite-
The learned sages wrote a great deal of literature,

Puranas. In Chaitanya Chairanritae there is a verse

which reads; "The conditioned souls have forgotten their

eterinal relationship with the Lord, and are engrossed in

thinking of material things. They should just transfer their

thinking to the Lord. He has created so many Vedas feor this

puroose

At

n
3

first, there were four Vedas. Then, Fe explaired them
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by thé Puranes. Then, for thcse incapsble of understanding
these, He gave the Mahabharata, in which there is the Bragavad-
Gita. Then the Vedanta Sutra, which summarizes all Vedic .
knowledge. At last, the Vecanta Sutra was explained in Srimad
Bhagwatam,.

Just as the_materialist is always engaged in reading
meterialist literature, the devotee centers his reading capacity
onto this literature, so kindly presented by Vyesadeva, so that
at the time of death the devotee may think of the Lord and go
to Eim,

Irishna advises Arjuna not simply to go on remembering Him
and give wp his material duty. The Lord never suggests anything
impractical. To maintain the material body, one has to work..
The working world is dividec into four parts: Brahmin, Shatriya,
Vaisya, and Sudra. Each one works in a different way, as learned
man, administrator, mercantiler, or laborer, The Lord advises
us not to give up work, but to remember Him always, along with
the strugsle for existence., This is Krishna Consciousness.
Unless one does this, it is not possible to go to the Lord.

Lord Chaitanya iahaprabhu practiced kirtan or chanting.

One should always chant the Name of the Lord, becauce the Namé
of the Lord and the Lord are not different. Lerd Chaitenya's
instructions to always chant the Name of Krishna, and Krishna's
injunction to remember Eim always, 2re not different. The

Lord and His Name are not cdifferent from each other. In tke
absolute status; there is nc difference between one thing and an-
other. Since the Lord is agbsolute, there is no difference

between His Name and Eimself: Fe is omnipresent. We shteuld know
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Him always, twenty-four hours a day. How is this possible?

A very crude example is given by the acharyas; it is
1ike a married woman who is in love with ancther man. Such
an attachmnent ig necessarily very strong. Now, the woman al-
ways wants to show her husband that she is busy in family
affairs so that he won't susrect her having a lover. However,
she is always thinking of her lover, although she cerries on
her household duties well-- in fact, with greater care than
‘she might if she kad no lover. In the came way, we must es=-
teblish our love for the Lord, and carry out our duties well.

Irishna did not advise Arjuna to go off to the Rimalayas
to practiéa yoge. When the Lord described the system of yjoga
to him, Ar juna declined, saying that it was %“oo difficult for
him. But then the Lord said that one who thinks always of
Him is the greateét yogi, the supermost jnani, and the best
devotee, The Lord said, "As & Shatriya, you cannot give up
your fighting; but devote all your actions to Me." He also
says that if one is completely surrendered to Him, there is
no doubting.

One has to learn this process of Krishna Consciousnesse.
To do so, one thould approach a person who is fixed firmmly in
this consciousness. The mind is always flying from this thing
to that, serving no real benefit., One must learn to fix the
nind always on the Suoreme Lord., Ths mind is very restless,
and difficult to manage, but one can concentrate the ear cn
the sound of Krishna. The Supreme Personality of Godhead
can be approached by one who is constantly thinking of Him in

this WaYe

L
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These processes are given in Phazavad=-Gita. No one 1is
barred frcm them. Hearing of Lord Irishne is possible for
everyone, even a human being in the lomtest status of life,
Laborer, tradesman, or woman-é these are counted in the category
of less fully developed intelligence~-- the L~rd says thnat even
those lower than this-- anyone, in fact, who accepts this
principle of bhakti yoga and accaé:ﬁs the Supreme Lord as the
highest goal of life, cen approach the perfection »f human
life. This is the one permanent solution of life. This is the
éé;nand substance of Bhagavad=Gita,

The conclusion is that Phagavad=-Gita is a transcendental
literature that should be read very carefully. If one follows
the instructions, he can be freed of all fears and suffarings
in this life and attain a spiritual birth in the next life.

Ancther result is that if one reads Bhagavad-Gita ser-
icusly and reverently, then the reactiuvns of his past deeds will
no longer effect him. The Lord says, in the end, that He
Himgelf takes the responsiblity to indemnify gll the reactions
of sins for one who comes to Him. One cleanses himself deily
by bathing in water, but for one who once bathes in the
sacred Ganges water of Rhagavad-Gita, the dirt of past sins
is washed away for a2ll time. If one reads Rhagavad-Gita
regularly and attentively, no other literature is needed.

In the present aze, peorle are engeged by so many things
that they have no time to devote their energy to other topicse
However, one who simply reacds Bhagavad-~Gita need not read any
other Vedic literasture. Bhagevad~Cita is the essence of all

Vediz knowledge., It is seid that cne who drinks the water of
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the Ganges will be freed from sin., Similarly, one who studies
BRhagavad~Gita has no need of any other literature whatever.
Lord Krishna is the original Vishnu, the ultimaste end of

all knowledge and of all seeking after knowledgs.
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